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HINDUTVA

WHO IS A HINDU?
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‘A HINDU means a person who regards this land of 4
BHARATVARSHA, from the Indus to the
Seas as his Father-Land as well
as his Holy-Land that is
the cradle land  of his religion.

- By-

Vinayak Damodar Savarkar
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* Who delivers this our Nation of Sapta Sindhus who
endows us with wealth, do thou O! Lord, hurl
thy mighty thunder-bolt to destrox
our enemies—the D
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Preface by the Publisher
of second Editon

The romantic history of almost all books by Veer
Savarkar apart from the originality and excellence of
their subject and style, does in itself entitle them to
get prominently featured in the world classics.

The history of this book on *“ Hindutva ' also
does not form an exception to this general statement.

( 1) It was during his stay from 1906 to 1910 in
England that the attention of Veer Savarkarji was
drawn pointedly to the question as to who can by pre-
cisely called a *Hindu’. There was a perfect chaos
raging in India at that time as regards this problem
which owing to the controversy in connection with
communal representation assumed an acutely Political
aspect. The Arya-Samajists, the Sikhs, the Brahmos_
the Jains, and several other important constituents
which composed and formed along with the Sanatanists
the great Hindu community were some times counted as
Hindus and at other times as non-Hindus as a whim or
fad, a policy or petty interests dictated. From the most
eminent scholars both Indian and English right down to
the penny aliner in the daily sheets, each and all who
got interested in the subject tried to define the word
¢ Hindu ’. How the more precisely they tried to define
the word ¢ Hindu * the more confounded the confusion
arew, could best be seen by the fact that a respectable




(ii)

and studied booklet published at that time on the sub-
ject “ Who is a Hindu ™ could collect some fifty defini-
tions of the word which then held the field and how
the author of it at last summed up the argument by
pointing out that the word ¢ Hindu’ was simply unde-
finable !

After studying this subject from all its view points
Veer Savarkarji came to the conclusion that the real
cause of failure in arriving at a comprehensive as well
as a correct definition of the word * Hindu’ lay in the
popular error of identifying the word almost entirely,
with its religious aspect alone. By ‘A Hindu’ they
only understood one who owned Hinduism i, e. Hindu
religion. Further on, even this solitary religious aspect
was understood and emphasised rather exclusively in
its dogmatic or doctrinal forms. But it was very
naturally or almost inevitably found that no unity
or uniformity could be traced which was comprehen-
sive enough to cncompass the beliefs, the dogmas, the
doctrines, symbolical or scriptural owned by the crores
and crores of people who constituted the great Hindu
community. Above all they never grasped the full im-
port of the national aspect implied in the word
‘Hindu’. The inevitable consequence was that some
scholars and politicians gave up altogether the attempt
to define the word * Hindu’ and those who persisted
in it framed inspite of their scholarly and erudite treat-

ment, definitions which proved either too exclusive or
too overlapping.

To avoid all this confusion Veer Savarkar decided
to approach the question chiefly from its historical
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s (iii)

aspect and traced the development of the Hindu Race,
religion and polity ever since the Vaidic period.

While he was thus fixing and co-ordinating the
essential constituents of the conception expressed by
the word ‘Hindu’, Veer Savarkar was arrested in Eng-
land as a political Revolutionist and subsequently sen-
tenced with two transportations for life, amounting to
50 years of imprisonment.

(II) Some years after his transportation to the
Andamans and his stay in cellular confinement his
thoughts reverted again to the question of the definition.
[ He decided to write a brochure on the sabject.

—————

But where was the paper to come from ? or the
pen ? The possession of a slip of paper even an inch
long was sure to get the culprit in hand-cuffs for a
i week. But Veer Savarkar had long before that, found a
[ way out of the difficulty and secured a store of paper
as well as pens which lay at his own disposal.

It was the white-washed walls of his own solitary
cell that served him as a paper. With a small pointed
pebble or a thorn he had already developed a masterly
skill in scratching and scribbling on the walls undete-
| cted by the watchman poems running into hundreds of
« lines which lay there till he got them committed to
memory as convenience would permit. Thus he had
already finished the famous poem ** Kamala ** and some
contos of “Gomantak”. When the yearly white-washing
of the prison wall was over he could get a fresh supply
of papers for the next year. It was on the white-washed
walls of his solitary cell in the Andamanees prison

~




(iv)

that the first outlines of this book were sketched, chap-
ters and points fixed and the definition versified.

A gifted poet as Savarkarji was he framed the
definition into the following fine couplet. . ..

anfay fag-agn aeq yRa-yfasr |
faqs: aeaa 7 F fagfifs eqan

It is as melodious and pleasing to the ear as it is
convincing in its inexorable logic to the intellect. Its
wording is redolent with an appeal to the dearest and
boliest traditions of the Hindu race. It has caught up
the incomprehensible diversity and dimensions of a
people some thirty crores in count in the two magical
words ‘FIN " and ‘T’ — the identity of the
Fatherland with the Holyland.

This couplet has now come to exercise the authority
of a quotation from holy scriptures. Large sections of
the Hindu public have actually been inquiring every
now and then the name of the Smriti and Puran from
which this couplet is quoted. The Hindu Mahasabha
and the Hindudom in general from Kashmir to Rame-
shwar have enthusiastically acknowledged it as the best
possible definition of the Hindu-Nation— fg%ﬂ‘é’- 3

Apart from the religious aspect involved in the
coneeption of the words ‘Hindu' and ‘Hinduism’
Veer Savarkar had to coin some new words such as
‘Hindutva’, ‘Hinduness’, ‘Hindudom’ in order to express
totality of the cultural, historical, and above all. the
national aspects along with the religious one, which
mark out the Hindu People as a whole. The definition
is not consequently meant to be a definition of Hindu-
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Dharma, or Hindu religion. It is a definition of ‘ 3373’
‘Hinduneces.” It is essentially national in its outlook
and comprehends the Hindu People as a Hindu-Raskhtra.

(III) After having fixed and committed to me-
mory the outlined sketch of his intended work and
the versified definition Veer Savarkarji discussed it all
every now and then with some of his learned com-
patriots and co-prisoners in the Andaman jail, in the
latter half of his imprisonment when they could some-
times meet together.

But then the question arose howto get the definition
and the main points of the arguments published in
India? Even the boldest optimist could not have
dared to believe under those circumstances that Veer
Savarkar could ever be released in his life-time and
would be able to read in India in print whatever he
had scratched and scribbled on the white-washed walls
of his cells

The only way therefore to convey a part at least
of the literature hz wrote or composed in the Andamans
was to get some of his compatriots who were due to be
released from time to time, to commit L0 Memory some
of his poems and the outlines of his literary works.
Thus it was by oral recitals that the definition and the
leading arguments were re-transported to India by somz
of the political prisoners as they got released and
reached the Indian shores during 1917 to 1919. Then
they arranged to send copies of the gist of this treatise
along with the definition to a number of prominent
Hindu Sanghastanist gentlemen throughout India.




(vi)

(IV) But as Fate would have it, the unexpected
happened and the Savarkar brothers were released from
the cellular jail after some twelve years of transporta-
tion and were shipped back to India..but only to be
locked up again behind Lhe prison bars of Indian jails !

In those days there were a number of Congressite
political prisoners also in the Indian jails for short
terms of imprisonment, where Veer Savarkar was
transferred from time to time. The Congressite poli=
tical prisoners had special facilities which included
writing materials. Due to this fact, inspite of his being
treated and confined apart as a revolutionary prisoner
under special restrictions, he found it feasible to get
hold now and then of real paper and pencils !

He immediately wrote out this treatise on ¢ Hindu-
tva.’ all undetected by jail officials and through vari-
ous surreptitious channels parts of it continued to be
cleverly smuggled out of those Indian Prison walls till
at last the whole work reached its destination.

Soon afterwords it was in 1923 that the first edi-
tion of this book on ¢ Hindutva ’* was brought out by
Shri. V. V. Kelkar, B. A., LL. B., advocate, Nagpur. As
Veer Savarkar was still in prison the author’s name
was not published. The book appeared under the
‘non-de-plume ’ ¢ 4 Maratha *

Even though it w

as thus shorn of the halo which
would hav

e invested it, had it been associated with the
name of its illustrious author, yet the book was wel-
comed with unbounded enthusiasm by the Hindu
Sanghastanist public. Such eminent Hindu leaders as
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the late Lala Lajpatrai, Pt. Madan Mohan Malaviya
and several others hailed it as the most original and
scholarly contribution to the Hindu Idealogy. The
definition acted as does some scientific discovery of a
new truth in re-shaping and re-co-ordinating all current
Thought & Action. Torn, broken up and confined in
water-tight compartments, the Hindus themselves had
come to doubt if they were a homogeneous people at
all. To them the book came as a veritable Revelation !
For it revealed to them their treal National-Self, in
which and through which consciously or unconsciously
they lived and moved and had their organic Being. At
its touch arose an organic order where a chaos of castes
and creeds ruled. The definition provided a broad basic
foundation on a bed-rock on which a consolidated and
mighty Hindu Nation could take a secure stand. It
' was later on adopted by the Hindu Mahasabha itself
[ as its authoritative definition of Hindutva.

Qut of numerous tributes paid to the author of
this book we cull and cite only two. Wrote the late

“Jt must have been one of those Vaidic

dawns indeed which inspired our Seers with

” new truths, that revealed to the author of
« Hindutva ® this ¢ Mantra’ . .this definition
of Hindutva ! !>’

Shri Vijayaraghavacharyaji, the Grand old man of
South India who presided once over the National
[ Congress and once over the Hindu Mahasabha also
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has only recently read this book. He writes thus in
his letter dated the 9-4-1941 from Salem :—

“I have rapidly run through * Hindutva.’
Especially the last chapter is inimitably patri-
otic. ¥ am afraid I am unable to find suitable
words to describe my ideas regarding the
book, especially the last chapter. I congra-
tulate the author from the bottom of my
heart on the excellence of his work and
prayer-fully wish him long life and health.”




[ THANKS
| received some letters and personal requests from
scholars, and admirers of Veer Savarkar for copies of
‘Hindutva’. | had to reply to them in the negative as
copies were not available, | used to feel sorry to say no!
| had no capital to publish a new edition and the demand
was not so much as to pay the expenses of printing!
One day when | was discussing the propagation of
Veer Savarkar’s ideology with one of his admirers he
said he would give Rs. one thousand as a loan to print
this book ! | took that loan and went to Shri. Bhave, of
Bhave (P) Ltd., just to enquire whether he would print
{ the book for me. He said he would not print one
[ thousand copies. He would not undertake such a small
order. Such books should be printed and distributed
like the Bible. | told him that he had expressed the very
feelings that | and many others had in their hearts.
But how could | give effect to them? Shri Bhave said he
would do it. He is wellknown in the printing world of
Maharashtra for his big plans, new ideas and effecient
execution and generous nature. Because of his co-opera-
tion and determination | have been able to publish this
edition! | have no words to thank him!! | must also
mention the names of Shri. G. M. Joshi, Shri. S. T.
Godbole, Shri. N. C. Athavale and other admirers of
Veer Savarkar for writing introduction, proof correction
¢ and other work! Thanks are also due to the world-
| admired artist Shri Raghuvir Mulgaonkar for the

colourful cover he has donated.

With a request to the readers to spread, propa-
gate and work for the success of *Hindutva’ —

) S. S. Savarkar
[ Publisher
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Introduction

This is the fifth edition of Veer Savarkar’s Hindu-
tva. Much water has flowed under the bridge since the
first edition of the book was published in 1923. India has
got independence yet she is a weak nation in confron-
tation with a nuclear power. Yet Savarkar’s book is for
all time. The principles inunciated in this book will guide
Hindus as well as non- Hindus of this country for cen-
turies to come. It is interesting to see how the predic-

tions made in this book have, without a single excep-
tion, come true,

Many scholars who had tried to define the terms,
Hindu and Hinduism, had failed in their attempts to
arrive at a satisfactory definition. They studied the
beliefs, manners and customs, rites and rituals of the
different castes and communities that call themselves
Hindus and found nothing common in them. The defini-
tious they offered were either too wide or too narrow,or
suffered from the faults of being negative definitions or
merely descriptions. Savarkar knew that, though there
were differences among the sects of Hindus, yet there
was a golden thread that kept them united. What was it
that bound them together? What were the distinguishing
features that made them feel that they were one
nation ? Savarkar applied his mind to this problem and
tried a different approach the historical one. His effor-
ts were richly rewarded. With his profound knowlzdge
of the vedas, the mythology, the epics and the history

{
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of India as well as those of other countries be found
that the use of the word Hindu is as old as the Rigveda
itself, and is associated with the land of the Indus. He
gives numerous quotations in this book from the oldest
holy books of the Hindus, the Vedas, puranas, medie-
val poetry, the works of Sikh Gurus, modern history and
conclusively proves that the Hindus have always used
the term, Hindu, proudly to designate their nation. The
concept of Hindutva is Savarkar’s own and corres-
ponds exactly to the definition of a nation in modern
political theory. The Hindus are tied together by bonds
of a common fatherland, ties of blood, a common
culture and civilization, common heroes, common
history and obove all, the will to remain united as a
nation. The London Times rightly styled Savarkar as
father of Hinduness.

Savarkar also insists that the term, Hinduism,
should include the beliefs of all the sects-both vaidic
and non-Vaidic, that call themselves Hindus, This
should remove the misgivings of our non-Vaidic breth-
ern. The Hindu Code does not define the term, but
aives a description and that too is negative. However,
the denotation of the term that it gives is exactly the
same as Savarkar’ s definition.

Savarkar had a way of getting at the essential
reality of things. About common blood he says, ““After
all there is throughout the world so far as man is
concerned but a single race-the human race, kept alive
by one common blood, the human blood. All other talk
is at best provisional, a makeshift. and only relatively







